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EUROPE

BUDDHISM IN EUROPE
HISTORY, CURRENT STATE OF AFFAIRS, AND ADAPTATIONS TO 

EUROPEAN LARGE-SCALE SOCIAL TRENDS

by Martin Baumann*

In Europe, a multitude of different Buddhist traditions and 
schools have firmly settled during the past 50 years. The various 
sanghas of Theravāda, Mahāyāna, and Tibetan Buddhism as well 
as newly formed Western Buddhist sanghas are present and most 
have established important monasteries and centres. While for 
a long time, most Buddhist places of practice remained invisible 
and hardly known to the wider public, the last thirty years saw the 
building of impressive Thai temples, Vietnamese pagodas, Tibetan 
monasteries, numerous Buddhist stupas, and much more. In 
Western Europe, Buddhism is on its way of reaching mainstream 
people in three different ways: the positive public image has 
established Buddhism as a viable and accessible alternative to other 
religions, leading to a tremendous growth in terms of the number of 
centres and members. Second, vipassanā meditation and its various 
secular forms have become increasingly practiced as a trendy form 
of stress-reduction and developing awareness. Finally, the capitalist 
market turned the widespread projections of Buddhism as peaceful, 
tolerant, and basically positive in different products such as Buddhist 
figures, thankas, sound bowls, and much more. These products are 
readily available for purchase in numerous furniture and garden 
shops. Buddha figures have become decorative objects in the family 
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room and garden, symbolising calmness and modern spirituality. 
Buddhism has such taken numerous forms in Europe, shaped by 
the large-scale social trends of pluralisation, secularisation, and 
commodification. 

In its first part, the chapter will provide an overview of the 
beginnings of receiving Buddhist ideas and texts by European 
colonial officers, philosophers and scholars and sketch the initial 
steps of establishing Buddhist groups and organisations. Part two 
reconstructs the tremendous changes in terms of the arrival of 
teacher, teachings, and practices of Japanese Zen, Tibetan, and 
Theravāda Buddhism since the 1960s. Furthermore, migrants and 
refugees from various Asian countries started coming in larger 
numbers from the 1980s onward, multiplying the number of 
Buddhist people in most Western European countries. The third part 
discusses the adaptation of Buddhist ideas, practices, and objects to 
the large-scale social trends of individualisation, secularisation, and 
commodification prevalent in Europe. A brief conclusion rounds 
up the chapter. The contribution argues that Buddhist ideas, 
teachings, and practices were interpreted by European scholars and 
practitioners according to their knowledge, projection, and hope of 
the time. Each interpretation represents an adaptation to cultural 
and religious preferences of the very time. Despite all changes of 
interpreting Buddhism, the idea that original religious inspirations 
derive from the East has continued over a time-span of two to three 
hundred years in Europe.  

1. EARLY ENCOUNTER AND RECEPTION

The first reception of Buddhist ideas in Europe was based on 
missionary reports and selected text translations. From the mid-
16th century onwards, fragmented impressions about a false god 
named Bod reached European countries through the reports of 
Jesuits from China and Japan. Importantly, from their European 
bias, the missionaries interpreted the Buddhist doctrines of 
‘impermanence’ and ‘no-self ’ as denoting a nihilistic nature. Relying 
on the interpretations of the Jesuits, German Philosopher Gottfried 
Wilhelm Leibniz (1646-1716) construed in his famous Théodizée 
(1710) that the teaching of this so far unknown Eastern faith was 
characterised by ‘nothingness’ as the first principle of all things. 
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Leibniz‘s (mis)interpretation of the attributed core of Buddhist 
teachings influenced the understanding of subsequent important 
writers and poets, be this Johann G. Herder, Arthur Schopenhauer, 
and Friedrich Nietzsche (Halbfass 1988).

While Leibniz and the philosopher of enlightenment, Voltaire, 
praised the assumed practical and rational philosophy of Chinese 
culture, the Romantic Movement at the turn of the 19th century 
favoured emotions, the nature, and inner experience. The interest 
among European scholars and philosophers thus shifted towards 
India and its assumed pure and innocent cultures and religions. 
Noticeably, increasing numbers of translations of Sanskrit and 
Nepali texts by British colonial officers brought novel first-
hand knowledge of Buddhist teachings to the European learned 
world. Based on these translations, German philosopher Arthur 
Schopenhauer (1788-1860) became very interested in those 
teachings and later called himself a ‘Buddhaist’. Schopenhauer 
thought of himself less an interpreter of the Indian Buddhist 
scripts and more an original thinker, to whom Buddhist ideas were 
a confirmation of his philosophy. His important book The World 
as Will and Representation (1819) stimulated a wide interest in 
Buddhist philosophy and ethics among artists, academics, and 
philosophers in German speaking parts. Schopenhauer’s portrayal 
of the Buddhist teachings of nirvāņa as pessimism became very 
influential and coined presentations about Buddhism in the 19th 
and long into the 20th century (Halbfass 1988, Lussier 2011).

Schopenhauer’s philosophy and additional Buddhist texts from 
India and Nepal brought off a boom of new translations, studies and 
portrayals of Buddhism in the 1850s. Important scholars Thomas W. 
Rhys Davids (1843-1922), founder of the Pāli Text Society in 1881, 
and Hermann Oldenberg (1854-1920) served to spread Buddhist 
concepts through their widely read translations and treatises. Both 
scholars clearly favoured the so-called pure and original teachings of 
the Pāli canon. While the Romantic interpreters praised Buddhism 
for virtues of world-withdrawal and unspoiled inspiration, Rhys 
Davids admired Buddhism as a” science of mind” and an “ethical 
psychology” (McMahan 2008: 52). While interpretations of 
Buddhism differed strongly, the interpreters praised the assumed 
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unspoiled Eastern teaching as a cure to attributed crises of Europe. 
During the 17th to 19th century, overall Buddhism was imported 
from within by European Orientalists and philosophers, treating 
the newly discovered Asian religion essentially as a textual object 
and kept save in Oriental libraries and publications. In contrast to 
texts and concepts, religious practices of rites and devotion were not 
of interest and were beyond the horizon of European perception 
(Halbfass 1988, Schwab 1984).

In late 19th century, a different form of reception emerged. 
First self-converted followers of the Buddhist teachings appeared 
in Austria and Germany, being learned men from the expanding 
middle-classes. In accordance with the dominance of Pāli Buddhist 
ideas, also a few young men from England, Germany, and Ireland 
became monks in the Theravāda tradition in Burma and Ceylon. 
The Briton Allan Bennett McGregor (1872-1923) was ordained 
as Ananda Metteyya in 1902, and German musician Anton W. F. 
Gueth (1878-1957), ordained as Nyānatiloka in 1904, became 
widely known and praised for his numerous translations from the 
Pāli canon and his Buddhist writings. In contrast to these learned 
monks, U Dhammaloka, the previously poor Irish working-class 
person, remained unknown until recently. Staying several years in 
Burma, U Dhammaloka vigorously opposed Christian missionaries 
and called on the local people to defend their Buddhism. Whereas 
the activities of learned European monks such as Nyānatiloka 
were directed towards the learned European Buddhist circles, U 
Dhammaloka focused his engagement on the colonized Buddhists in 
South Asia and the protection of the dharma (Bocking et al. 2014).

In Europe the ethical and intellectual interests in the teachings 
of Theravāda Buddhism gained organizational momentum with 
the founding of first Buddhist societies. The start was done by 
the Society for the Buddhist Mission in Germany formed by the 
Indologist Karl Seidenstücker (1876-1936) in Leipzig in 1903. In 
lectures, pamphlets and books, the first professed Buddhists tried 
to win members from the educated middle and upper social strata 
of society. This and other, often only short-lived, societies praised 
Buddhism as the “religion of reason”, the religion which rested on 
insight and knowledge alone (Baumann 1995). 
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After World War I, interest in Buddhist teachings and practices 
grew. In Germany, leading Buddhists Georg Grimm (1868-
1945) and Paul Dahlke (1865-1928) founded so-called Buddhist 
‘parishes’ with the intention of not only reading but practising 
the religion. In 1924, Dahlke built his famous Buddhist House 
near Berlin in which he lived a monk-like life (Baumann 2006). 
In Britain, with the support of the famous Ceylonese reformer 
Anagārika Dharmapāla (1864-1933) and his 1891 founded Mahā 
Bodhi Society, a Buddhist viharā (monastery) was established in 
1928 in London. While until then almost exclusively Buddhist 
laymen acted as spokespersons of Buddhism, the settlement of 
three Theravāda bhikkhus (monks) for the first time marked the 
taking root of the Buddhist sangha (order) in Europe (Humphreys 
1968, Baumann 2012). In contrast to Buddhist activities in Britain 
and Germany, only few organizational developments had occurred 
in other European countries until the 1950s. 

2. BUDDHIST BOOM AND PLURALISATION

After World War II and from the 1960s in particular, the reception 
of Buddhism grew to a boom. From the 1950s onwards, for the 
first time Mahāyāna traditions from Japan such as Jōdō Shinshū 
and Nichiren Buddhism as well as the literate reception of Zen 
Buddhism through the writings of Daisetz T. Suzuki were brought 
to Europe. Furthermore, the Ceylonese Lanka Dhammadūta 
Society renovated the 1924 built Buddhist House by Paul Dahlke 
in Berlin and sent several Theravāda bhikkhus to spread the dharma 
in Europe. 

From the 1960s onwards, the pluralisation of Buddhism in 
different countries such as France, Italy, Sweden and numerous 
more countries took off. Different to the previous preference of 
Pāli Canon-based Buddhism and interests in cognitive aspects of 
Buddhist ideas, now practice-based, bodily dimensions gained 
priority and popularity. Vipassanā and Zen meditation were 
discovered and became popular as new practices to search for 
mystical, inner experiences. Numerous local groups and societies 
emerged as Zen teachers started to tour Europe, lecturing and 
conducting courses on a regular basis. The Zen boom was followed 
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by a growing interest in Tibetan Buddhism. Tibetan teachers (the 
lamas) had first come to England, France and Switzerland in the 
late 1960s and had established small centres. From the mid-1970s, 
however, as further high-ranking lamas conducted preaching tours 
in Europe, Western fellowship in Tibetan Buddhism took off. The 
new followers perceived the lamas as teachers of the attributed 
original, mystical teachings, practices, and rituals of uncolonised 
Tibet. Within only two decades, converts to Tibetan Buddhism 
founded a multitude of centres and groups, at times outnumbering 
all other Buddhist traditions in a country. 

This rapid increase led to a considerable rise in the number of 
Buddhist groups and centres. In Britain, for example, within only 
two decades, the number of organizations quintupled from 74 to 
some 400 groups and centres (1979-2000). In Germany, interest 
in Buddhism resulted in an exponential increase in the number of 
institutions, from some 40 groups to more than 500 meditation 
circles, groups, centres, and societies (1975-1999). Comparable 
explosive growth rates occurred in other European countries, such 
as Italy, Austria, Switzerland, France, the Netherlands, or Denmark. 
The growth has continued in the first two decades of the 21st century, 
tremendously multiplying the number of Buddhist organisations 
and members in a country. Likewise, Buddhist institutions stepped 
out into public visibility with at times newly built grand monasteries 
and centres, publicly held Buddhist festivals and gatherings.

Furthermore, Eastern European countries witnessed a growing 
interest in Buddhism following the political changes since 1989. 
Tibetan and Zen groups in particular were founded in Poland, 
the Czech Republic, Hungary and western parts of the Russian 
Federation. Visits by European and North American Buddhist 
teachers as well as a longing for spiritual alternatives to the 
established Roman Catholic Church and the Orthodox Church 
brought about a steady growth of Buddhism in Eastern Europe. 

In addition to the strand of western people who took up 
Buddhist ideas and practices, since the 1960s considerable 
numbers of Buddhists from Asian countries have come to Western 
Europe. In particular France, as former colonial power in Southeast 
Asia, numerically strong communities of refugees from Vietnam, 
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Laos and Cambodia have emerged. Paris has become the central 
place for Southeast Asian Buddhist migrants. While Vietnamese 
shops, cultural associations, and Buddhist pagodas emerged in 
numerous places in France, the huge pagoda Khánh Anh near Paris 
became the central representational place since 2004 (Gidoin 
2017). In addition to Vietnamese Buddhism and its sangha, also 
Thai Buddhism and its sangha became established with, on the one 
hand, the Western monks of the Forest Traditions of Ajahn Chah 
in Britain, Italy and elsewhere. On the other hand, monks coming 
from Thailand reside in various monasteries such as in Frankfurt, 
Gretzenbach (Switzerland), and Copenhagen. The Thai population 
in Europe is primarily made up of Thai women who came as wives 
of British, German or Danish men. In addition, several thousand 
Tibetan people who came as refugees from the 1960s onward live in 
Switzerland, Germany, and other countries. The in Western media 
highly acclaimed 14. Dalai Lama visits them regularly and gives 
teachings and ritual initiations in the 1968 built monastic Tibet 
Institute Rikon (Switzerland) and other places. Finally, Japanese 
professionals and students who came in the 1960s brought Pure 
Land Buddhism and the new Japanese Buddhist tradition of Sōka 
Gakkai. Sōka Gakkai which was disputed for is missionary activities 
in the 1980s, claims more than 100,000 members in Europe. 

In the process of the Buddhist migrant populations settling 
down, numerous religious and cultural institutions were founded 
with the aim to preserve the religious-cultural identity and heritage. 
By visiting pagodas and temples, performing customary acts of 
devotional worship, and jointly celebrating Buddhist festivals, the 
Buddhists from Thailand, Tibet or Vietnam regain a home away 
from home. However, with the growing up of a second and third 
generation, attitudes towards Buddhist practices and monasteries 
have started to change. Young Vietnamese and young Tibetan 
Buddhists having grown up in France, Britain or Switzerland wish to 
understand the meanings of the concepts and ask for explanations 
of rituals and precepts. Increasingly, for them Buddhism is less 
centred on ritual practices and visits to monasteries. Rather it has 
become more an attitude of life and a philosophy. Buddhist ideas 
and mediational practices, not devotional acts, are interpreted in 
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individual terms with a focus on intellectually comprehending the 
Buddhist teachings. In this regard the understanding of Buddhism 
by young Tibetans and Vietnamese highly complies with general 
trends of an individualised and intellectualised religiosity in 
Western Europe (Schlieter et al. 2018, Khaliefi 2019).

In addition to established forms and interpretations of 
Theravāda Buddhism from South Asia, Mahāyāna Buddhism from 
Japan, Korea, Vietnam, and China as well as the different schools 
of Tibetan Buddhism, also newly created western Buddhist groups 
were founded. While the Order Arya Maitrey Mandala, founded 
by the German Lama Govinda (1898-1985) in 1933, has remained 
small, the 1967 founded Friends of the Western Buddhist Order 
witnessed a strong growth in particular in Great Britain. Its founder 
Sangharakshita, the British Dennis Lingwood (1925-2018) 
ordained as a Theravāda monk in 1950, set up a Buddhist movement 
independent from established traditions. Renamed Triratna in 
2010, the Buddhist organisation claimed some 100 centres, 61 
local groups, and more than 2000 order members in 2016. In its 
reformistic approach back to the ‘spiritual’ experience of awakening 
of the Buddha, Triratna encompasses Buddhist centres, living 
communities, and economic co-operatives (Vajragupta 2010). 
Furthermore, the Vietnamese monk, poet, and peace activist 
Thich Nhat Hanh (b. 1926) living in South France has won a large 
fellowship among Westerners with his ‘Order of Inter Being’ and 
the focus on meditation and practices of mindfulness. In addition, 
other new orders and organisations could be named, such as the 
Diamond Buddhism by Lama Ole Nydahl (b. 1941) and the 16th 
and 17th Karmapas as well as the Insight Meditation Society and its 
interpreters of vipassanā meditation.

Overall, the US Pew Research Institute calculated the number 
of Buddhists in Europe to be 1.35 million in 2010 and estimates a 
grow to 2.5 million by 2050 (Pew 2015). Table 1 provides a break 
down for the number of Buddhists in selected European countries 
in 2000/2001 and 2010/2014 (Baumann 2018: 439-440).
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Country Bud-
dhists in 
2000/2001

Bud-
dhists in 
2010/2014

Population 
2000/2001 
and 2010/14

Percentage of 
Population 
2000/1 and 
2010/4

Source

England 
and Wales

144.500 247.700 52 / 56 Mio. 0,28 / 0,44 Office of National 
Statistics, Religion

Germany 160.000 270.000 8 2 / 81 Mio. 0,2 / 0,33 Federal Office of 
Statistics, estimate

Swiss 22.300 34.700 6,3 / 6,6 Mio. 0,29 / 0,52 Federal Office of 
Statistics, from 
2014 persons 
older than 15 
years only

Austria 10.400 25.000 8 / 8,5 Mio. 0,1 / 0,29 Federal Office of 
Statistics, Austria

France ? 770.000 - / 64,7 Mio. - / 1,2 Figure by the 
Union Boud-
dhiste de France 
for 2010

Spain 30.000 50.000 46 / 48,8 
Mio.

0,06 / 0,1 Instituto Nacion-
al de Estadistica, 
estimate

Italy ? 257.000 69 / 60,8 
Mio.

- / 0,42 Cesnur, estimate

In addition to the numerous local groups, Buddhist centres, 
and monasteries, in many countries national umbrella societies 
had evolved. These non-affiliated Buddhist societies strongly 
enhance forms of intra-Buddhist dialogue and activities. In Austria, 
Germany, Britain, the Netherlands, and Italy, such national societies 
have become well respected representatives of Buddhism. On an 
international level, the 1975 founded European Buddhist Union 
remains of low impact and importance, however. Importantly, 
in Austria, in 1983 the state officially recognised Buddhism as 
an incorporated religion entitled to special rights such as school 
teaching and broadcasting time. In 1985, the German Buddhist 
Union strove to follow the Austrian success. Representatives of 
the various Buddhist traditions adopted a commonly accepted 
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‘Buddhist Confession’ (a self-designation). The hope for official 
state recognition failed, however. A new attempt to apply for 
the privileged status is on its way currently. Generally, so-called 
ecumenic and intra-Buddhist activities are very strong compared 
to endeavours in the United States. In cosmopolitan cities like 
Vienna, Rome, and Hamburg, the Buddhist Vesakh festival is jointly 
celebrated by numerous Buddhist centres and different traditions. 
Buddhists themselves appreciate the joint meetings as a symbol of 
the unity of Buddhism despite traditionally evolved differences.

3. ADAPTATION OF BUDDHIST IDEAS AND PRACTICES TO 
LARGE-SCALE SOCIAL TRENDS

The rise of interest in Buddhism during the last 50 years is 
not only due to arrival of Zen rōshis, Tibetan lamas, Theravāda 
bhikkhus, and Western disciples returning back from Asia to teach 
in Europe. Of importance was also the social process of value 
change in the 1960s. In contrast to the pre-war time and 1950s, 
due to the cultural revolution of the 1960s individuals gained more 
liberties to choose their profession, their place of living, and their 
religious preference, practice, and membership. In Western Europe, 
the large-scale social trend of individualisation was reflected in the 
rapidly increasing interest in the new form of meditational practices. 
From the 1970s onward, numerous new Zen and vipassanā groups 
evolved, paralleled by the growth of Tibetan groups and centres. 
While the social trend of individualisation strongly promoted the 
increase of setting up new groups and centres, it also caused the 
so-called ‘shopping around’, i.e. visiting different religious groups 
and traditions. As the biographies and autobiographies of various 
current Buddhist teachers evidence, their choice had led them 
along different directions such as yoga, theosophy, and Sufism to 
finally stay with Buddhism (Waskönig 2003).

Furthermore, the process individualisation shows up as choices 
and preferences of young Vietnamese and Tibetans in favouring 
an intellectual understanding of Buddhist values and concepts. 
Rather than engaging in rituals, prayer, and visits to the monastery, 
the young people perceive Buddhism as a philosophy of life. Their 
way of lived religiosity is strongly ethicised, individualised, and 
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privatised. However, Buddhism is not ‘lost’ as some members of the 
older immigrant generation lament, but the young people interpret 
Buddhist ideas and concepts in fresh ways, in close alignment to 
general trends of the society. 

In similar line, the large-scale social trend of secularisation has 
a bearing on the interpretation of Buddhist ideas and practices. 
Secularisation denotes social processes of a diminishing of 
the importance of religion in society and for the individual. It 
is accompanied also by a strengthening of rational, scientific 
explanations. In late 19th century already, Buddhist reformers such 
as Dharmapāla diminished the importance of Buddhist devotion 
and ritual and in contrast presented Buddhist teachings as scientific 
and rational. In similar line, pioneer Buddhists in Europe interpreted 
the dharma as a rational teaching of insight, a “science of mind” and 
“ethical psychology” as Rhys Davids held (McMahan 2008: 52). 
In current times, foremost Buddhist writer and meditation teacher 
Stephen Batchelor (b. 1953) interprets Buddhist teachings in 
secular terms. He argues that the Buddha proclaimed “an existential, 
therapeutic, and liberating agnosticism” which should be turned 
into practice (Batchelor 1997: 15). Batchelor argues for a ‘secular 
Buddhism’ or ‘Buddhism 2.0’ which claims to distil the liberating 
potentials of Buddha’s teachings in rational speech (Batchelor 
2012). Other Buddhists, however, criticise this approach and hold 
that the spiritual and superior teachings of the dharma surpass 
rational arguments.

While Batchelor’s approach remains limited to an elite discussion 
so far, the secular interpretations of the Buddhist meditational 
practice of mindfulness (Pāli sammā sati) is far more popular. The 
practice of ‘right meditation’ forms the seventh part of the Buddhist 
‘Nobel Eightfold Path’ and commonly should be based on Buddhist 
wisdom and ethical norms. In the United States of America and in 
increasingly in Europe, mindfulness in the interpretations of the 
influential Insight Meditation Society and teachers such as Satya 
N. Goenka and Thich Nhat Hanh is taught as a universal technique 
of personal experience and spiritual growth. In modern, middle-
class circles, mindfulness meditation has become chic and trendy, 
a fitting practice for stressed persons to regain strength and balance 
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(Wilson 2014). 
Based on these secular understandings, Jon Kabat-Zinn (b. 

1944), former practitioner of Zen and vipassanā meditation, 
turned mindfulness meditation into therapeutic practice. He 
developed a training program called ‘mindfulness-based-stress-
reduction’ (MBSR) and calls mindfulness a “moment-to-moment 
awareness” (Kabat-Zinn 1990: 2). His training program is backed 
by clinical studies which attest a benefit in coping with chronic 
pain, dealing with stress, and improvement of health. As such, 
the MBSR training program is taught in courses of eight weeks 
in public institutions such as prisons, hospitals, working places, 
and other areas (Wilson 2014: 84-101). As such, in the West the 
Buddhist practice of mindfulness meditation which formerly was 
practised by Buddhist monastics only has become a lay-based mass 
movement for therapeutic means and personal balancing.

Finally, the large-scale social trend of commercialisation 
and commodification has also influenced the reception and 
representation of Buddhism. Commodification denotes the process 
of turning immaterial objects, cultural values and images, religious 
ideas and practices, and much more into purchasable products for 
an economic market. In Europe, during the past two decades, a 
million-Euro market has evolved with offering numerous products 
such as Buddhist books and Buddha figures, Tibetan sound bowls 
and Japanese seat cushions for meditation (the zafus), and much 
more. In Buddhist journals, the number of advertisements has 
strongly increased. They promote Buddhist lectures and Buddhist 
centres, meditation courses for beginners and topical seminars, 
multiannual Buddhist study and meditation courses, books of 
current Buddhist teachers, and much more. Overall, in the general 
public Asian artefacts such as a Buddha figure or a miniature 
Japanese fountain, have become popular accessories of the garden 
arrangement or living room. Furthermore, online shops offer 
all kinds of sound bowls, Buddha figures, Japanese balloons, and 
numerous more Asiatic. The market-ready products are associated 
with images of personal wellness and modern spirituality. In this 
large-scale social trend of commodification, critical voices such 
as those by scholars Jeremy Carrette and Richard King are hardly 
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heard. They critique the “prosperity-oriented spiritualities” and 
argue that the commercialisation of Asian images, artefacts, and 
practices “stand in a long tradition of European colonialist attitude 
towards Asia” (Carrette and King 2005: 89). So far, European 
Buddhists and Buddhist umbrella organisations have not developed 
a clear position to the processes of commodification of Buddhism. 
However, a discussion has started. 

CONCLUSION

Buddhism in Europe looks back on a three hundred years 
of the history of reception and a hundred years of the history of 
institutionalisation. The longing for unspoiled, original religious 
inspirations from the East has found expression in different 
interpretations and preferences from the early 19th century to current 
days. In Europe, Buddhism is in no way uniform. Due to the rapid 
growth of the past fifty years, it is made up of different Buddhist 
sanghas and traditions, hundreds of local groups and centres, and 
a great number of monasteries. In addition, Buddhist cooperatives, 
living communities, hospices, cemeteries, and much more can 
be found. In the 21st century, a firm and enduring infrastructure 
for teaching and practising Buddhism exists. Notwithstanding 
the rapidly increased interest in things Buddhist, Buddhism 
will certainly remain a minority tradition in Europe during the 
21st century. Buddhists hope, however, that being a Buddhist in 
Europe will be less regarded as a trendy affair, romantic exoticism 
or clinging to Asian roots. Rather, Buddhism, in whatever shape, 
should become a non-sensational and accepted part of Europe’s 
landscape of religions. And indeed, Buddhism has become a visible 
and appreciated religion in the spectrum of religious options in 
multi-faith Europe.

***
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